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ORDER OF WORSHIP

Morning Service — 11am Afternoon Service — 3pm

Call to Worship Psalm 28:6-8 Psalm 107:1
Opening Prayer Pr Mok Chee Cheong John Poh
Ovenine Hvmn RHC 26 — “Come, Thou Fount Of .
p &1y Every Blessing”
Responsive Reading  Psalm 113 ---
Scriptural Text Acts 13:26 Zechariah 8:13
Pastoral Prayer Pr Mok Chee Cheong Pr Mok Chee Cheong
To You is the Word of This Formerly a Curse but Now a
Sermon Message . .
Salvation Sent Blessing
Closing Hymn RHC 292 — Jisus, Thy Blood And
Righteousness
Benediction Pr Mok Chee Cheong Pr Mok Chee Cheong

SHORTER CATECHISM QUESTION 64

Q: What is required in the Fifth Commandment?
A: The Fifth Commandment requireth the preserving the honour, and performing the duties,
belonging to every one in their several places and relations, as superiors, inferiors, or equals.

Scriptural Reference:
Colossians 3:20; Ephesians 5:21

MEMORY VERSE
Last Week This Week Next Week
“Thus saith the LORD of “Men and brethren, children

“But in every nation he that
feareth, and worketh
righteousness, is accepted
with him.”

Acts 10:35

hosts; I was jealous for Zion
with great jealousy, and I was
jealous for her with great
fury.”
Zechariah 8:2

of the stock of Abraham, and

whosoever among you feareth

God, to you is the word of this
salvation sent.”

Acts 13:26




The Importance and Relevance of the
Westminster Confession of Faith

The Westminster Assembly was called by ordinance of both Houses of Parliament and met for
the first time on July 1, 1643. Nearly all the sessions were held in the Jerusalem Chamber in
Westminster Abbey.

The first work which the Assembly undertook was the revision of the Thirty-Nine Articles of the
Church of England. On October 12, 1643, when the Assembly was engaged in the revision of
the sixteenth Article, there came an order from both Houses of Parliament to treat of such
discipline and government as would be most agreeable to God’s Word, and most apt to procure
and preserve the peace of the Church at home and nearer agreement with the Church of
Scotland and other Reformed Churches abroad, and also to treat of a directory for worship. It
was in pursuance of this order that the Assembly prepared what are known as “The Form of
Presbyterial Church Government” and “The Directory for the Public Worship of God”.

On August 20, 1644, a committee was appointed by the Assembly to prepare matter for a
Confession of Faith. A great deal of the attention of the Assembly was devoted to this
Confession during the years 1645 and 1646. It was not until December 4, 1646, that the text of
the Confession was completed and presented to both Houses of Parliament as the “humble
advice” of the divines. This did not, however, include the proof texts. These were not presented
to the Houses until April 29, 1647.

The amount of work and time expended on the Confession of Faith will stagger us in these days
of haste and alleged activism. But the influence exerted all over the world by the Confession
can only be understood in the light of the diligent care and prayerful devotion exercised in its
composition.

The Westminster Confession is the last of the great Reformation creeds. We should expect,
therefore, that it would exhibit distinctive features. The Westminster Assembly had the
advantage of more than a century of Protestant creedal formulation. Reformed theology had by
the 1640’s attained to a maturity that could not be expected a hundred or even seventy-five
years earlier. Controversies had developed in the interval between the death of Calvin, for
example, and the Westminster Assembly, that compelled theologians to give to Reformed
doctrine fuller and more precise definition. In many circles today there is the tendency to
depreciate, if not deplore, the finesse of theological definition which the Confession exemplifies.
This is an attitude to be depreciated. A growing faith grounded in the perfection and finality of
Scripture requires increasing particularity and cannot consist with the generalities that make
room for error. No creed of the Christian Church is comparable to that of Westminster in respect
of the skill with which the fruits of fifteen centuries of Christian thought have been preserved,
and at the same time examined anew and clarified in the light of that fuller understanding of
God’s Word which the Holy Spirit has imparted.

The Westminster Confession was the work of devoted men and the fruit of painstaking,
consecrated labour. But it was still the work of fallible men. For that reason it must not be
esteemed as sacrosanct and placed in the same category as the Bible. The latter is the only
infallible rule of faith and life. The framers of the Confession were careful to remind us of this.
“All synods or councils since the Apostles 'times, whether general or particular, may err, and
many have erred. Therefore they are not to be made the rule of faith, or practice; but to be used
as an help in both.” (XXXI, iv). It is not superfluous to take note of this reminder. We are still
under the necessity of avoiding the Romish error. One of the most eloquent statements of the
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Confession is that of |, vi: “The whole counsel of God concerning all things necessary for his
own glory, man’s salvation, faith and life, is either expressly set down in Scripture, or by good
and necessary consequence may be deduced from Scripture: unto which nothing at any time is
to be added, whether by new revelations of the Spirit, or traditions of men.”

In the category to which the Confession belongs, it has no peer. No chapter in the Confession
evinces this assessment more than that which the framers chose for good and obvious reasons
to place at the beginning - “Of the Holy Scripture”. In the whole field of formulation respecting
the doctrine of Scripture nothing is comparable to that which we find in these ten sections. With
the most recent deviations from biblical doctrine in mind, it is as if this chapter had been drawn
up but yesterday in order to controvert them. Section i, for example, is so carefully constructed
that, if chronology were forgotten, we might think that what is being guarded is the doctrine that
Scripture itself is the revelatory Word of God in opposition to the present-day dialectical theology
which regards it as merely the witness to revelation. When the Confession says, “Therefore it
pleased the Lord. .. to commit the same wholly unto writing”, what is in view as committed
wholly to writing is God’s self-revelation and the declaration of his will unto his church. And so
in the next section we find that Holy Scripture is stated to be synonymous with, or defined in
terms of “the Word of God written”.

Again, the distinction drawn so clearly between the ground upon which the authority of Scripture
rests (section iv) and the way by which this authority is attested to us (section v) is one exactly
framed to meet a current error. Those influenced by this error who aver that the Confession
teaches that the authority of Scripture is derived from the “inward work of the Holy Spirit bearing
witness by and with the Word in our hearts” (section v) have failed to pay attention to what is
elementary in the sequence of these two sections. The authority rests upon the fact that God is
the author of Scripture; it is our full persuasion and assurance that is derived from the internal
testimony of the Spirit. The Confession could not have been more explicit in setting forth this
distinction. Thereby it has given direction for all proper thinking on the question of authority.

One of the most controversial chapters in the Confession is the third, “Of God’s Eternal Decree”.
The development of this chapter and the finesse of formulation are masterful. There are three
subjects dealt with, the decree of God in its cosmic dimensions, the decree of God as it respects
men and angels, and the decree of God as it respects men. In connection with the first, the all-
inclusiveness of the decree, embracing sin itself, is asserted, but with equal emphasis also that
“God is not the author of sin, nor is violence offered to the will of the creatures” (section i). In
connection with angels and men, the statement most offensive to critics is that some are
“foreordained to everlasting death” (section iii). What is too frequently overlooked is that this
statement, as it has respect to men, is explicated more fully in section vii. Here the doctrine,
often called that of reprobation, is analysed as to its elements in a way unsurpassed in the whole
compass of theological literature. Nowhere else in so few words is this delicate topic handled
with such meticulous care and discrimination. The concluding section (viii) places the “high
mystery of predestination” in proper perspective in relation to human responsibility and the
comfort to be derived from it for all those who sincerely obey the gospel. Sovereign election of
grace is not alien to the gospel. It is a tenet of the gospel, and the fount from which the gospel
flows, as well as the guarantee that the gospel will not fail of its purpose.

All true theology is realistic; it takes the data of revelation and the facts of life seriously. At no
point does a theology governed by sentiment rather than by facts quibble with the teaching of
Scripture more than on the subject of sin. The Confession is not afraid to enunciate the doctrine
of total depravity, and thus it says unequivocally that by original corruption “we are utterly
indisposed, disabled, and made opposite to all good, and wholly inclined to all evil” (VI, iv). Less
than this is not a true transcript of the biblical teaching that there is none that doeth good, no,
not even one, that the imagination of the thought of man’s heart is only evil continually, and that
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the carnal mind is enmity against God. The severity of the Scripture’s indictment, reflected in
the Confessional teaching, is complemental to the radical concept of grace which the
Confession entertains. However necessary it is to be true to the data of Scripture and the facts
of life on the doctrine of depravity, this would only seal despair, were it not that grace is as
thorough as sin is total. Herein lies the grandeur of sovereign grace. “Those of mankind that are
predestinated unto life, God, before the foundation of the world was laid, according to his eternal
and immutable purpose, and the secret counsel and good pleasure of his will, hath chosen, in
Christ, unto everlasting glory, out of his mere free grace and love” (lll, v).

It is this theme of sovereign grace and love that the Confession pursues and unfolds in its
various aspects. One of the most remarkable chapters for fulness of doctrine and condensation
of expression is “Of Christ the Mediator” (VIII). The whole doctrine of the person of Christ, of his
finished work and continued ministry is set forth. If we are thinking of Chalcedon and the doctrine
then formulated, nothing is more adequate or succinct than “that two whole, perfect, and distinct
natures, the Godhead and the manhood, were inseparably joined together in one person,
without conversion, composition, or confusion” (VIII, ii). If we are thinking of the atonement in
both its nature and design, what in so few words could be more inclusive than: “The Lord Jesus,
by his perfect obedience, and sacrifice of himself, which he, through the eternal Spirit, once
offered up to God, hath fully satisfied the justice of his Father; and purchased, not only
reconciliation, but an everlasting inheritance in the kingdom of heaven, for all those whom the
Father hath given unto him”? (VIII, v).

When the Confession deals with the application of redemption, it is noteworthy how the various
topics are arranged. It sets forth first the phases which are the actions of God - Calling,
Justification, Adoption, Sanctification (X-XIlII) - and then those which are concerned with human
response - Faith, Repentance, Good Works, Perseverance, Assurance of Grace (XIV-XVIII).
Undoubtedly, the consideration that salvation is of the Lord and that all saving response in men
is the fruit of God’s grace dictated this order. It is consonant with the pervasive emphasis upon
the sovereignty of grace.

That the application should be regarded as having its inception in effectual calling should not
be overlooked. This is where Scripture places it, and it is rightly conceived of as an efficacious
translation out of a state of sin and death into one of grace and salvation by Jesus Christ. Calling
is not to be defined in terms of human response. The latter is the answer to the call. This
perspective in the Confession needs to be appreciated - effectual calling is an act of God and
of God alone. There is, however, one shortcoming in the definition the Confession provides.
Calling is specifically the action of God the Father and this accent does not appear in the
Confession.

[ED: Professor Murray bases this statement on his exposition of Rom 8:29,30 - that the One
who called is the same One who predestinated them to be conformed to the image of his Son.
It is therefore the Father’s specific work to predestinate and to call.]

In the two Catechisms produced by the Westminster Assembly, it is striking to observe how
large a proportion is devoted to the exposition of the ten commandments. This shows how
jealous the divines were in the matter of the Christian life. A similar proportion is not devoted to
the law of God in the Confession. But the emphasis is proportionate to what a Confession should
incorporate. It is well to note what is said about good works (XVI), the law of God (XIX), Christian
liberty (XX), the Sabbath day (XXI), marriage and divorce (XXIV). Grace has often been turned
into license. No creed guards against this distortion more than the Confession of the
Westminster Assembly. Grace pure and sovereign is the theme throughout. But grace is unto
holiness, and it confirms and enhances human responsibility. “The moral law doth for ever bind



all, as well justified persons as others, to the obedience thereof. . . Neither doth Christ in the
gospel, any way dissolve, but much strengthen this obligation.” (XIX, v).

In days of increasing encroachment upon the liberties which are God-given, the charter of liberty
needs again to be resounded: “God alone is Lord of the conscience, and hath left it free from
the doctrines and commandments of men which are, in any thing, contrary to his Word, or beside
it, in matters of faith or worship.” (XX, ii). And when the church thinks that the modes of worship
are a matter of human discretion, we need to be recalled to the regulative principle that “the
acceptable way of worshipping the true God is instituted by himself, and so limited by his own
revealed will, that he may not be worshipped according to the imaginations and devices of men,
or the suggestions of Satan, under any visible representation, or any other way not prescribed
in the holy Scripture.” (XXI, i). Or, when the sacred ties of matrimony are lightly regarded and
even desecrated, what could be more relevant than the principles and restrictions enunciated
in chapter XXIV?

The flabby sentimentality so widespread is not hospitable to the rigour and vigour of a document
like the Confession. Its system of truth and way of life do not comport with current patterns of
thought and behaviour. This is the reason for the collapse of the religious and moral standards
which our Christian faith represents. It is folly to think that we can retain or reclaim Christian
culture on any lower level than that which the Westminster Assembly defined. Christian thought
may never be stagnant. When it ceases to be progressive, it declines. But we do not make
progress by discarding our heritage. We build upon it or, more accurately, we grow from it.

Oftentimes it is pleaded that the Christian message must be adapted to the modern man. It is
true that the message must be proclaimed to modern man, and to modern man in the context
in which he lives and in a language he can understand. But it is much more true and important
to plead that modern man must be adapted to the gospel. It is not true that the doctrine of the
Confession is irrelevant to the modern man. It is indeed meaningless to him until he listens to
it. But when a man today becomes earnest about the Christian faith, when he gives heed to
Scripture as the Word of God, when he faces up to the challenge of unbelieving ways of thought
and life and demands the answer which Christianity provides, he cannot rest with anything less
than the consistency and vigour which the Confession exemplifies. Unbelief is potent and subtle,
and the believer requires the truth of God in its fullest expression if he is to be furnished to
faithful witness and confession.

— adapted from John Murray, Collected Writings of John Murray, Vol 1: The Claims of Truth,
(Edinburgh: Banner of Truth, 1976), pp 316-322.

NEWS / ANNOUNCEMENTS

Dear Worshippers, as the Church Premises reopens for Morning Worship Service please note
that there will be strict social distancing measures put in place. Face coverings must be worn in
the church at all times out of consideration for all worshippers.

For the time being, the 3:00pm Afternoon Worship Service will still be conducted online.

If you require the link to our online zoom services, or have any questions or require further clarity,
please call the church manse, or email us at admin 'at' newlifebpc.org.uk.

Tithes & Offerings — There will be an offering box at the entrance to the Church Sanctuary for you to

place your offerings in.
Worship Service Collections: 09/05/21 - £605

Church Maintenance Fund Total: £6,860.50




CHURCH NOTICE

Dear fellow worshippers and friends,

We are pleased to inform the worshippers and visitors of New Life Bible Presbyterian Church
that the church will resume holding worship services in the Church premise on Sunday
mornings.

The church activities will take place as follows:

e Sunday Morning Worship Service, 11am — Church Premises & Online
e Sunday Afternoon Worship Service, 3pm — Online only

Provided that there is no worsening of the pandemic in London, we hope to start holding the
Afternoon Worship Service and Fortnightly Bible Study within the church premises in the
coming months.

Changes introduced to the Worship Services held at the church premises

In compliance with the current Government guidelines, the following changes have been
introduced:

e Worship services will be limited to 60 minutes duration.

e No singing and offering collection during the worship service. Offerings can be made at
the offering box when entering or exiting the church.

e All Bibles and hymn books will be kept and unavailable for use. Please bring your own
Bible and remember to take it away with you after worship service.

e Adopt a 2-metre social distancing seating arrangement (household members may sit
with each other).

e Face coverings to be worn in the church at all times out of consideration for all
worshippers. For young children under the age of 11, the use of face covering is optional.
Please ensure you bring your own face covering.

e No socialising with anyone outside of your household or support bubble within the
Church premises.

e No socialising outside the Church premises.

e No food and drinks will be made available (Fellowship Lunch has been temporarily
suspended).

e No access to non-essential areas of the church — this includes the Fellowship Hall and
kitchen.

e New movement arrangements to be adopted (please follow directions).

e Temperature measurements will be taken for every worshipper and visitor.

e Worshippers and visitors are required to complete the contact details slip for the NHS
Test & Trace service. These details will be kept securely in church for 21 days and then
destroyed. They will only be submitted to Test & Trace if a Covid-19 case occurs.

e Alternatively, please download the NHS COVID-19 Mobile App and scan one of the QR
codes in the Church entrance to check-in.

To join our online services or to obtain further updates, please visit the church website
(www.newlifebpc.org.uk) or call the church manse (020 73280869).

With the Lord’s blessing,

John Poh & Jonathan Kim
Task Force Members




RHC 26 Come, Thou Fount

Come, Thou fount of ev'ry blessing,
Tune my heart to sing Thy grace;
Streams of mercy, never ceasing,
Call for songs of loudest praise.
Teach me some melodious sonnet
Sung by flaming tongues above;
Praise thy mount - I'm fixed upon it -
Mount of Thy redeeming love.

Here | raise mine Ebenezer -
Hither by Thy help I'm come;

And | hope by Thy good pleasure
Safely to arrive at home.

Jesus sought me when a stranger,
Wand'ring from the fold of God;
He to rescue me from danger,
Interposed His precious blood.

O to grace how great a debtor

Daily I'm constrained to be!

Let Thy grace, Lord, like a fetter

Bind my wand'ring heart to Thee:
Prone to wander - Lord, | feel it -

Prone to leave the God | love;

Here's my heart - Lord, take and seal it;
Seal it for Thy courts above.

Robert Robinson

Tune: NETTLETON

RHC 292 Jesus, Thy Blood and
Righteousness

Jesus, Thy blood and righteousness
My beauty are, my glorious dress;
'Midst flaming worlds, in these arrayed,
With joy shall I lift up my head.

Bold shall | stand in Thy great day,

For who aught to my charge shall lay?
Fully absolved thru these | am

From sin and fear, from guilt and shame.

Lord, | believe Thy precious blood,
Which at the mercy-seat of God
Forever doth for sinners plead,

For me, e'en for my soul was shed.

Lord, | believe were sinners more
Than sands upon the ocean shore,
Thou hast for all a ransom paid,
For all a full atonement made.

When from the dust of death | rise
To claim my mansion in the skies,
This then shall be my only plea:
Jesus hath lived and died for me.

Jesus, be endless praise to Thee,
Whose boundless mercy hath for me,
For me, and all Thy hands have made,
An everlasting ransom paid.

Nicholas L. von Zinzendorf
Translated: John Wesley

Tune: GERMANY



